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self is said to be the integration of the self and the not-self
into one single unity, and it is not the pure 'aharn
pratyaya'.

Objection : Is the body also 'adhyasta', and is it
not the adhyasa of the dharmas ?

Reply ; Even the dharmin too is adhyasta. Since
the dhar as have no inherent relation to the body, it is
nut the mere body that is adhyasta.  As such the word
'dharma' too is employed by Sankara.

The sastriya vyavahara does not take the mere body
into consideration, but the dharmas that belong to it.
Hence the dharmadbyasa (superimposition of quality) is
more important here than the 'dharmyadhyasa^.  (super-
imposition of the qualified.

ObJectOBt : In 'aham dand^ (I have a stick) we find
a cbnjuctive relation. Likewise in ^aham kamF (I am in
love) too we have the same relation.  Thus kama and
other dharmas of the antahkarana, which are apprehended
as having this relation^ cannot be adhyasta.

Reply z No. The antahkarana is that aspect of the
'aham pratyayin' called the 'vijnana saktf. Its properties
are kama and the like. When the antahkarana is adhya-
sta, these properties cannot escape.  These properties are
present when the antahkarana is present; and they are
absent when it is absent, as in deep sleep. This agreement
and difference shows that as the properties of antahkarana
they are adhyasta.
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